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TRACING THE BELGIAN ROOTS OF  
MET. MAXIM HERMANIUK, C.SS.R.

Karim Schelkens

1. IntroductIon

On September 24, 1948, Ukrainian priest Maxim Hermaniuk wrote 
the following in a letter to his immediate superior, Gustaaf de Ceuninck, 
the then provincial of the Belgian province of the Congregation of the 
Most Holy Redeemer (the Redemptorists)1 (1946-1951): ‘At this time, 
I pay farewell visits to my professors at the university of Louvain. This 
will take a little time, but it’s necessary.’2 This was occasioned by 
 Hermaniuk just receiving the canonical degree of Magister in Sacred 
Theology from the Faculty of Theology in Louvain, and as he awaited 
the arrival of a ship that was to take him from the port in Antwerp to 
the other side of the Atlantic. After a brief period in the United States, 
immediately after his arrival in Canada, Hermaniuk was appointed Vice 
Provincial of the Byzantine Rite sub-division of the Belgian Province of 
the Redemptorists in Canada. 

Ukraine, Belgium and Canada are key locales in Hermaniuk’s personal 
life. To properly establish his connection to each of these locations, a 
broader historical sketch of the Belgian Redemptorists and their mission 
is key to such a narrative, as are Hermaniuk’s years as a student in 
 Leuven. Thus, the core of the present contribution is twofold: First, how 
did this Ukrainian priest of the Greek (Eastern) Catholic Rite end up in 
Leuven and a fortiori at its Catholic University? Second, to what extent 
did his later life represent a dissemination of his inheritance as an  alumnus 
lovaniensis?

1 For the history of the Belgian congregation I have based my study for the most part 
on the archives of the Belgian Redemptorists, preserved at the Catholic Documentation 
Center (KADOC), Leuven. See G. De Neef – Y. Segers – A. Tavernier, Inventaris van het 
archief noord-Belgische provincie van de Congregatie van de Allerheiligste Verlosser 
1773-1997 (Leuven: Kadoc, 2001), 335pp. Hereafter Archive C.Ss.R. In addition to these 
I have made use of the Archives of the Faculty of Theology, Maurits Sabbe Library, 
Leuven. Hereafter AFT. Much of the biographical information on Belgian redemptorist 
fathers was found either in the archives or in the online database ODIS.

2 Archive C.Ss.R. 4.7.2.1.
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It will be clear from the outset that this study cannot but offer a point 
of departure, outlining paths for further research, all the more so when 
one realises that Maxim Hermaniuk was a multi-faceted figure, making 
it difficult to describe him in precise terms.3 Although he had his roots 
in an Eastern Catholic (Byzantine Rite) church, which maintained union 
with Rome, he exhibited an immense affinity for western spirituality and 
theology throughout his life, as in the tradition of Alphonsus of Liguori 
(1696-1787). His synthesis of or, more accurately, the middle position he 
maintained between Greek and Latin ecclesial traditions and structures 
was to shape his development as a leading figure in his own church. 

2. From BelgIum vIa canada to ukraIne

In contrast to what one might assume, the origins of Belgian involve-
ment with the Ukrainian communities are not found in Ukraine itself, 
neither can they be placed in Halyčyna (Galicia), where the Eastern 
Catholic community had firmly established itself.4 Redemptorist involve-
ment with the Ukrainian people, once called ‘Ruthenians,’5 had its roots 
in the congregation’s missionary activity in Canada. More than seventy 
years prior to Hermaniuk’s departure from Antwerp, a number of his 
Latin Rite confreres made the same journey, albeit in slightly more 

3 The most prominent publications relating to Hermaniuk’s biography are the articles 
of J. Madey, ‘Maxim Hermaniuk,’ in Biographisch-bibliographisches Kirchenlexikon, 
vol. XV (Herzberg, 1999), cols. 698-701; A. Chirovskyj, ‘Metropolitan Maxim Hermaniuk 
(1911-1996): An Appreciation,’ Logos: A Journal of Eastern Christian Studies 37/1-4 
(1996), pp. 1-6. See also the information provided in D. Blazejows’kyj, Schematism of the 
Ukrainian Catholic Church: A Survey of the Church in the Diaspora (Rome, 1998), 
p. 393. See also G. Romaniuk – J.Z. Skira, ‘A Short Biography of Metropolitan Hermaniuk,’ 
in The Second Vatican Council Diaries of Metropolitan Maxim Hermaniuk, C.Ss.R. (1960-
1965), trans. J.Z. Skira, annotated K. Schelkens, Eastern Christian Studies, 15 (Leuven: 
Peeters, 2012), pp. 16-20 [Hereafter as Diary Hermaniuk].

4 Given the nature and focus of the present contribution, I limit myself here for the 
most part to events in and around western Ukraine or Halyčyna. Following the territorial 
rearrangement of the region, and in particular after 1772 under Austrian empress Maria 
Theresia, the region of West Ukraine, with L’viv as its capital, fell under the Austro- 
Hungarian Empire, while the greater part of what we now know as Ukraine fell under 
Tsarist rule.

5 The term ‘Ruthenian’ (Ruthene) is a historic name for Ukrainians. It is nowadays 
often distinguished from Rusyn, Ruthene or Carpatho-Rusyn, which is a related ethnic 
group (though in historic Ukrainian, Rusyn was used to describe Ukrainians). In émigré 
communities, the name is used by the Ruthenian (Eastern) Catholic Church, which is 
distinct from the Ukrainian Catholic Church, though each share the same Byzantine (Eastern) 
Catholic Rite.
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 precarious conditions.6 The first two Belgian Redemptorists arrived in 
the Gulf of Saint Lawrence near the city of Québec in 1874. The city 
celebrated its two-hundredth anniversary as a diocese the same year.7 
Four more Redemptorists followed five years later, and in 1894 a Belgian 
vice-province of the congregation (of the Latin Rite) was established 
for Canada. Of particular importance for this period was the role of 
Fr. Jan Tielen (1824-1897),8 who had charge of pastoral care in and 
around Saint Anne-de-Beaupré, a centre of pilgrimage, and was respon-
sible for establishing initial contacts with the then archbishop of Quebec, 
Elzéar-Alexandre Taschereau.9 The latter granted permission for the 
 construction of a hospitium (guest residence) in Saint Anne-de-Beaupré 
– north-east of the city of Québec. In the years that followed, the Belgian 
Redemptorists established themselves in Montréal and Hochelaga, and 
were later to enjoy further expansion. In these early years, almost all of 
the congregation’s houses were located in the eastern regions of Canada 
(also called Lower Canada), in part because expansion westwards at that 
moment in time implied venturing into what were, for the most part, 
unexplored lands. In contrast, up until the first decade of the twentieth 
century, Protestant missionaries tended to be most active in the region of 
the Great Plains in central Canada. The first European settlers only 
arrived in the central Canadian province of Manitoba in 1812, an area 
which remained under the hegemony of the Hudson Bay Company until 
1870.10 It was only towards the middle of the nineteenth century that 
extensive settlements and communities began to form.

6 For a more detailed study of these Belgian roots and the dispersion of the Eastern 
section of the Redemptorist congregation in Canada, see K. Schelkens, ‘La mission par 
quatre chemins… Les origines des vice-provinces gréco-catholiques des rédemptoristes 
belges en Ukraine et au Canada 1879-1919,’ Gregorianum 92 (2011), pp. 558-583. See 
also, in this volume, A.D. McVay, ‘The Global Ukrainian Hierarchy: The Greco-Catholic 
Episcopate in Halyčyna and Canada in the Nineteenth and Twentieth Centuries,’ in this 
volume, pp. 1-19.

7 In the period before this, an Apostolic Vicar had been appointed for the region. The 
process of territorial shrinkage this first diocese underwent in Nouvelle France is remark-
able. While it originally extended as far as the Gulf of Mexico, the diocese of Québec had 
been confined – as a result of colonisation and war – by 1840 to the entire territory of 
what is now known as Canada. Further division of the country into dioceses only took 
place in the middle of the 19th century.

8 Archive C.Ss.R. 5.3.1., Personalia J. Tielen. See also 4.7.1.1: Note sur l’établisse-
ment des rédemptoristes belges au Canada, 1933. 

9 E.A. Taschereau (1820-1898), Archbishop of Quebec from 1870 to 1898, created 
Cardinal in 1886. 

10 This was a trade association established in 1670 with the original purpose of super-
vising the fur trade. For lengthy periods, however, the organisation also functioned as 
a territorial administrative authority for large parts of the USA and Canada.
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At the turn of the twentieth century, a pamphlet written by George 
Daly illustrated the religious situation. He lamented the fact that Roman 
Catholics in Eastern Canada were only offering a minimum of assistance 
to their western Canadian coreligionists, while Protestant missions were 
actively engaging in proselytism. ‘Proselytisers,’ he observed, ‘especially 
the English Biblical Society, with headquarters at Toronto and Winnipeg, 
have the survey of the West down to a science.’11 Daly presented himself 
as a vehement supporter of the Canadian Catholic Expansion Society, 
which had the goal of counteracting Protestant missionary efforts. Daly 
also noted in passing that ‘the Catholic Church of Canada has pledged 
itself in the Plenary Council of Québec to help the Ruthenian cause; 
the Catholic Church Extension Society of late years is enlisting the 
 sympathies of Eastern Catholics for our western missions.’12

Towards the end of the nineteenth century the Belgian Redemptorists 
were also becoming increasingly concerned with the welfare of Ukrainian 
immigrants in central Canada with larger concentrations in the province 
of Manitoba and its capital Winnipeg. In addition to the Oblates of Mary 
Immaculate, the Order of Saint Basil the Great – with its strong Ukrain-
ian roots13 – and a few secular priests from Québec, the Belgian Redemp-
torists soon came to be the most prominent and active players in the 
central and western regions.14

During a European tour in 1898, which included Belgium, the Canadian 
Oblate Adélard Langevin,15 archbishop of Boniface, invited the Belgian 

11 Archive C.Ss.R. 4.7.1.5: George Daly, Catholic Church Extension.
12 On the importance of the Council of Québec for the situation of Ukrainian Catholics 

in Canada, see Schelkens, ‘La mission par quatre chemins,’ pp. 572-577. In that study, use 
is also made of Canadian archives documenting the role of the Redemptorists.

13 The Order of Saint Basil bases its life on the rule of fourth century Cappadocian 
Father Basil of Caesarea. It was introduced into the Kyivan region in the eleventh century 
by Teodozij Pečers’kyj (Theodosius Pechersky). Eight centuries later, religious and polit-
ical circumstances resulted in considerable losses for the order in the Ukrainian region. 
The order was reformed by the Jesuits in 1882, a contested reform that saw the departure 
of large numbers of missionaries to the USA, Brazil and Canada.

14 On the expansion of the Redemptorists and the context in which Basilians and 
Oblates were also engaged in missionary activity see, for example, P. Laverdure, Redemp-
tion and Ritual: The Eastern-Rite Redemptorists of North America (Yorkton: Redeemer’s 
Voice, 2007).

15 A. Langevin (1855-1915) entered the Oblates at Lachine (Montreal) in 1881 and was 
appointed professor at the University of Ottawa in 1885. From 1893 he was responsible 
for the parish of Sainte-Marie de Winnipeg. He became archbishop of Boniface in 1895, 
although he resided in Winnipeg where he devoted much of his energy to the expansion 
of Roman Catholicism. For more information see A.G. Morice, Vie de Mgr. Langevin, 
oblat de Marie Immaculée, évêque de Saint-Boniface (St. Boniface, 1919), and A. Savaète, 
Mgr. Adélard Langevin, archévêque de Saint-Boniface: Sa vie, ses contrariétés, ses 
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congregation to establish a house in Manitoba. The following year, the 
first Redemptorists established themselves in a hospitium in Brandon, 
Manitoba, and in that same year Fr. Achille Delaere first set foot on 
Canadian soil.16 In the same period, an ever-increasing stream of Euro-
pean immigrants found their way to Canada.17 The Ukrainian community 
alone in 1897 saw the arrival of circa 4,000 newcomers, and the year 
1900 no fewer than 21,000. This evolution continued steadily and by the 
beginning of the 1920s the Ukrainian community in Canada, as a whole, 
numbered close to 250,000 people.18 It is within this context of western 
expansion, confessional proselytism, and incessant immigration that 
 pioneers like Delaere and Hendrik Boels did their work. In 1903, Delaere 
received permission from Archbishop Langevin and Mathias Rauss, the 
general of the congregation (1894-1909), to set up a house in Yorkton, 
Saskatchewan.19 With the support of missionaries from Brandon, he also 
established a hospitium in Komarno (Saskatchewan), where he focussed 
his apostolic activity on the Ukrainian Greco-Catholic populace, as 
the only Redemptorist skilled in Slavic languages. To facilitate his work, 
he was given permission by the Belgian provincial and by the Vatican 
Congregation de Propaganda Fide to switch to the Eastern Rite.

œuvres (Paris, s.d.). Langevin concerned himself with the Ukrainian Catholic immigrants 
in his territory on many occasions, and even established a weekly newspaper for their use 
in 1912 entitled Kanadijs’kyj Ukraïnec’ [Canadian Ukrainian].

16 Delaere’s first encounter with Canada had more to do with its coastal waters than 
with its soil, since his ship ‘The Scotchman’ foundered off Quebec. From Lendelede in 
West Flanders, Achille Delaere (1868-1939) studied at the Redemptorist formation houses 
in Sint-Truiden and Beauplateau. He was among the primary instigators of Belgian- 
Canadian-Ukrainian missionary activity, yet very little academic interest has been shown 
in his life and works, which are best documented in somewhat older studies, such as the 
ones by G.W. Simpson, ‘Father Delaere, Pioneer Missionary and Founder of Churches,’ 
Saskatchewan History 3 (1950), pp. 1-16; and the more detailed biography by J. De 
Vocht, Pater Achiel Delaere: Eerste redemptorist van de Griekse ritus (Jette, 1954). It 
would appear from the latter that prior to Delaere’s departure, Belgian provincial Van 
Aartselaar sent him to the congregation’s monastery in Tuchów, near Krakow, to learn 
Slavic languages. On the foundation in Brandon, see Archive C.Ss.R. 7.1.7.4.1: Note of 
16 July 1898: Établissement des Rév. Pères rédemptoristes dans le diocèse de Manitoba.

17 On the surge of immigration at the time see, for example, Archive C.Ss.R. 
4.7.1.7.4.5.2.

18 Archive C.Ss.R. 4.7.2.1.
19 Archive C.Ss.R. 4.7.1.7.5: Correspondence related to the foundation in Yorkton; 

and 4.7.2.1: Convention entre Sa Grandeur Mgr. N. Budka, évêque des ruthènes du 
 Canada au sujet de l’établissement des redemptoristes à Yorkton, Sask., Canada, from 
15 August 1904. Information on the first steps towards this foundation can be found in 
4.7.1.7.5: Chronica localis hospitii ad S. Gerardum Yorktone (Saskatchewan) Anno 1903: 
Fundationis praeliminaria.
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Delaere was acutely aware of the problems facing the Canadian-
Ukrainian community, much of it tied to the preservation of their Ukrain-
ian identity in the diaspora context. One critical difficulty was the severe 
lack of pastoral leadership, which the Basilians and a few secular priests 
from the diocese of Québec were struggling to provide. Evidence from 
correspondence from 1910 shows that the Redemptorists were becoming 
increasingly concerned with the fate of the Greco-Catholic Ukrainians, 
whose situation was to remain unchanged for many years. Canadian 
newspapers like The Northwest Review were led to address the ‘Ruthe-
nian problem’ in their pages,20 using terms such as atheism and chaos to 
describe the community. Delaere himself wrote a report in 1908 about 
the risk of schism and heresy in the community.21 Plans were devised to 
send more priests to take responsibility in these communities, but the 
implementation of this plan was far from smooth. A letter from J. Favre 
(Brandon) to the Belgian provincial with the suggestion that ‘to save 
these poor Ruthenians, it is necessary to give them priests residing among 
them’ was followed by a further letter from Favre:

The Most. Rev. Father [Delaere] begs you, if it is possible, to send to 
 Galicia two or three fathers who, in a year’s time, would be able to come 
here to evangelize the Ruthenians. He also asks you to send along a brother 
or two. It is to your Province that the Rev. Father entrusts the cause of the 
abandoned souls of the Ruthenians.22 

The suggestion gave rise to intense discussion, whereby some argued 
in favour of the introduction of the Latin Rite for the Eastern Catholic 
Ukrainians.23 This proposal failed to gain support, and even encountered 

20 The Northwest Review, 1 February 1920.
21 Archive C.Ss.R. 4.7.2.1: A. Delaere, Mémoire sur les tentatives de schisme et 

 d’hérésie au milieu des ruthènes de l’ouest canadien, 1908. See also another report in the 
same folder from a year later written by J.A.D. Sabourin, Les catholiques ruthènes. Leur 
situation actuelle dans le diocèse de Saint-Boniface, 1909. A similar report penned much 
later by G. Daly dates from July 1922: Private and confidential report presented on 
demand to His Excellence the Apostolic Delegate on the ‘Ruthenian problem’ in Canada 
(4.7.1.7.5.3).

22 In Archive C.Ss.R. 4.7.1.7.4.5.3: J. Favre to provincial, 9 August 1910. Trans. mine.
23 Such proposals met with opposition from the side of Fr. Hendrik Boels, a Redemp-

torist native to the town of Leffinge, who died in Saskatchewan at young age and was 
buried in Hubbard. Hendrik Boels (1882-1918) is not to be mistaken with his younger 
brother Achiel (1894-1975), also a Redemptorist, who was eventually sent to Stanislawiw 
in 1922, and in the next years remained active in the Redemptorist foundations of Zboїska 
and Holosko. In August 1932, Hermaniuk was one of the novices under his care. Seven 
years later, Achiel Boels would be forced to leave the country due to the political situation. 
On Hendrik Boels’ judgment in 1912, see Archive C.Ss.R. 4.7.1.7.4.5.3: H. Boels to 
provincial, 26 December 1912  : ‘to mix the Ruthenians with other nationalities of the 
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vehement resistance from the Ukrainian episcopacy, which, in line with 
Delaere, had been insisting for some time on the appointment of a 
 Canadian-Ukrainian Catholic bishop for all Canada. The latter plan was 
approved by the Roman Congregation for the Eastern Churches in 1912, 
and a trial period of ten years commenced in 1913: Bishop Nykyta 
Budka24 was appointed to the post after ordination by Andrej Šeptyc’kyj, 
Archbishop of L’viv.

Shortly thereafter, Budka registered vehement resistance to a number 
of Belgian plans, especially the idea of non-Ukrainian priests presiding 
at liturgies for diaspora Ukrainians. Even the idea of Canadian Greco-
Catholic youth being educated in Redemptorist houses in Canada did 
little to impress him.25 After discussions with Budka, Boels and Delaere 
started to consider the idea of a Redemptorist mission in Ukraine itself, 
leaving as much to the Ukrainians themselves as possible in order to 
avoid offending national sensitivities. To quote Boels:

A foundation in Galicia: this is what would save the situation. … it must 
be a completely Ruthenian convent, destined to become altogether homo-
geneous even from the national point of view. The Basilians were not 
trusted as long as the Jesuits stayed with them. It was only when they took 
the leadership into their own hands, and when they demonstrated their 
 patriotic spirit, that they won the confidence of the people.26

The plan was implemented at a conference in May 1913 at which 
Redemptorist general Patrick Murray consulted with the Belgian provin-
cial Camiel Van de Steene, the congregation’s superiors in Canada and 
Poland (with L’viv and the region being part of Polish territory at the 

Latin Rite would be bad. Since for them the difference of rite is and will be for a long 
time a compelling motive, at the very least, for a separate education. The second suppos-
ition is that we would take care only of the Ruthenians, by founding exclusively Ruthenian 
houses.’ Trans. mine. 

24 Nykyta Budka (1877-1949) was born in Dobomirka, Ukraine. He arrived in Canada 
on 19 December 1912 and set up residence in Winnipeg. Further information can be found 
in S. Hryniuk, ‘Pioneer Bishop: Pioneer Times,’ CCHA Historical Studies 55 (1988), 
pp. 21-41. See also a transcript of the decree dated August 18 whereby the Congregation 
for the Eastern Churches initiated a ten-year test period for a Ukrainian Greek Catholic 
episcopal jurisdiction in Canada (Archive C.Ss.R. 4.7.2.1/2).

25 Archive C.Ss.R. 4.7.1.7.4.5.3: H. Boels, Note dated 1913: ‘Visit of Msgr. Budka 
from Brandon: He is absolutely opposed to us providing education to Ruthenian youth 
here in Canada due, no doubt, to the numerous difficulties which they encountered from 
the national point of view. But he said he ardently desired that we would do it in the old 
country.’ Trans. mine.

26 In Archive C.Ss.R. 4.7.1.7.4.5.3: Letter of H. Boels to provincial, 23 January 1913. 
Trans. mine. For the correspondence between members of the congregation and Budka, 
see 4.7.2.9.1.1.
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time27). Thanks to the support of Šeptyc’kyj,28 the Belgian Redemptorists 
were given permission to establish foundations in the neighbourhood of 
L’viv, although not in the city itself and not in places where jurisdictional 
tensions might arise with the Polish Redemptorist province. The agree-
ment was ratified in a letter from Cardinal Girolamo Maria Gotti, prefect 
of Propaganda Fide, to Patrick Murray:

I read with great satisfaction the convention concluded between your 
 Reverence and Mgr. Szeptyckyj [Šeptyc’kyj], Ruthenian Archbishop of 
Lemberg [L’viv], about the communities of your congregation to be 
founded in the aforementioned Ruthenian Archdiocese; and I thank you for 
the great sacrifice of heart that the excellent Redemptorist Fathers are will-
ing to do with so much goodwill in the interests of the Ruthenian Church. 
In effect, one of Propaganda Fide’s greatest preoccupations was that of 
providing Ruthenians established in Canada with unmarried clerics.29 

At this juncture, the Roman Catholic Canadian episcopate started to 
make its demands clear, among them that no married priests should be 
allowed into the country.30 

The above shows how the Belgian Redemptorists served as the linch-
pin in this Belgium-Canada-Ukraine triangle. Once the agreement on 
Ukraine was established, and under the leadership of vice-provincial 
Jozef Schrijvers, the congregation established several houses of forma-
tion in the neighbourhood of L’viv, as in Holosko and Zboïska.31 The 
foundations not only enjoyed the support of Šeptyc’kyj, they were also 

27 Archive C.Ss.R. 4.7.1.7.4.5.3: 11 May 1913: ‘Conventio circa Antillibus, Canadam 
et Galiciam [gener. Murray, auditis superioribus provinciarum Belgicae, Baltimorensis, 
Polonicae et Canadensis]. II.2. Provincia Belgica fundationes accipere poterit in regione 
Canadense pro fidelibus ritus Rutheni. […] III. Circa Galiciam. Provincia Belgica in hac 
regione fundationes accipere poterit pro fidelibus ritus rutheni, non tamen in urbe Leopoli 
[L’viv], neque iis in locis, in quibus huiusmodi fundationes judicio patris generalis nocere 
possint bono provinciae Polonicae.’

28 Šeptyc’kyj’s (1865-1944) role in the Redemptorist mission in Canada is described 
in B. Kazymyra, ‘Metropolitan Andrew Sheptycky and the Ukrainians in Canada,’ CCHA 
Report 24 (1957), pp. 75-86.

29 In Archive C.Ss.R. 4.10.2.14: Letter of Cardinal G.M. Gotti to Patrick Murray, 
11 June 1913. Trans. mine.

30 Cf. Archive C.Ss.R. 4.7.1.7.4.5.3: Letter of Delaere to the secretary of Propaganda 
Fide: ‘The bishops of Canada want in every manner to prevent the entrance of married 
priests into the country, and on this they are in accord with the Apostolic See.’ Trans. 
mine.

31 Archive C.Ss.R. 4.10.2.10.1: Statutes of the Belgian vice-province in Galicia dated 
June 4, 1916. Schrijvers is referred to as vice-provincial and rector of Zboїska. He remained 
vice-provincial of the Belgian-Ukrainian subdivision until he became provincial back in 
Belgium in 1933, and was succeeded in Ukraine by De Vocht. On the period of the initial 
foundations in Ukraine, see Archive C.Ss.R. 3.3.2.17.5 and 4.10.2. The documents in question 
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welcomed by other bishops, including Hryhorij Xomyšyn. The latter 
ratified the agreement in 1913 and extended it somewhat nine years 
later.32 In short, the Ukrainian Redemptorist mission enjoyed consider-
able growth in the 1920s, although the Belgian Redemptorists gradually 
became aware in the same period that Rome was more interested in 
the apostolate in Ukraine itself – with its 4 million Greco-Catholic 
Ukrainians – than in their work with Canadian diaspora Ukrainians, who 
‘only’ numbered a few hundred thousand.33 Nevertheless, Šeptyc’kyj 
continued to support the Belgian vice-provinces as was apparent among 
other things from his visit to Yorkton.34 This was the context that 
 pre-dated Hermaniuk’s arrival to Canada. 

3. From ukraIne to canada vIa leuven

Maxim Hermaniuk was born in Nove Selo, Ukraine, on October 30, 
1911, a few years before the outbreak of World War I, and before the 
Russian revolution, both of which were to have a dramatic effect on the 
history of Ukraine and on Hermaniuk himself. He was born into a farm-
ing family, and spent his early school years at the high school in Kulykiv. 

clearly show Šeptyc’kyj’s role in the early ecumenical movement. Cf. J. Van Landeghem, 
‘Pater Jozef Schrijvers, redemptorist, 1876-1945,’ in Stoppels 10 (1991), pp. 168-191.

32 Archive C.Ss.R. 4.10.9: Letter of G. Xomyšyn to Schrijvers, dated 7 June 1921: 
‘Reverendissimo Domino Josepho Schrijvers Visitatori Congregationis Sanctissimi 
Redemptoris ritus gr-cath Stanislaopoli. 1. Omnibus, quorum interest notum facimus, 
quod Nos concedamus ad usum perpetuum Patribus Congregationuis Sanctissimi 
Redemptoris ritus Graeco-Catholici, Ecclesiam Sancti Josephi situatam in in finibus urbis 
Stanislaopoliensis prope viam ferream in suburbio vulgo vocato Hirka vel Górka. 2. dicti 
Patres poterunt in hac ecclesia libere exercere suum ministerium sicut in aliis congrega-
tionis suae ecclesiis exemptis. 3. Istud ministerium vero non complectitur curam  
animarum propriam parochis. 4. Casu quo Patres congregationis Smi Redemptoris ritus 
Graeco-catholici relinquerent urbem Stanislaopoliensem vel ritum gr. catholicum mutar-
ent, Ecclesia ipso facto restituta existeret Episcopo Stanislaopoliensi ritus graeco- 
catholici. In fidem cujus subscribimus propria manu et sigillo confirmamus.’

33 Archive C.Ss.R. 4.7.1.7.4.5.3: Report by Van den Bossche C.Ss.R., 1921: ‘Rome 
had decided not to send Ruthenian fathers to Canada this year. This decision left us stupe-
fied. It destroys the much-cherished hopes we have been harboring for many months now, 
to finally see our hard work in Canada supported and consolidated.’ Trans. mine. At a 
given moment this led to tensions between the leadership of the two Belgian Eastern Rite 
vice-provinces. While Delaere begged the Belgian provincial from Canada for more 
Ukrainian priests to deploy in the pastoral care of Ukrainian immigrants – in part because 
of the limited Ukrainian language skills of his confreres – Schrijvers made a similar appeal 
to be allowed to deploy as many Ukrainian priests as possible on the home front. De 
Vocht, Pater Achiel Delaere, pp. 254-255.

34 De Vocht, Pater Achiel Delaere, p. 233.
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From 1927 he attended the Belgian Redemptorist school in Zboїska, one 
of the foundations near L’viv mentioned earlier, where he would have 
Achiel Boels, the brother of the aforementioned Hendrik Boels, as a 
teacher. It appears from the foundation’s archives that Hermaniuk was an 
excellent student from the outset, something he was to remain for the rest 
of his student life,35 from his initial novitiate formation at the Redemptor-
ist seminary in Holosko to the acquisition of the title of Magister in 
 Leuven. His superiors in Holosko described him as someone who dedi-
cated himself with eagerness to his studies and took great pleasure in 
doing so.36 In addition, he felt very much at home in the spirituality of 
the congregation.

As a result, Hermaniuk was sent to the seminary of the Leuven 
Redemptorists to pursue a two-year philosophy programme, followed  
by the traditional four-year programme of theological formation at 
 Beauplateau – in the francophone part of the country.37 He made his final 
vows in Leuven on August 29, 1933 and was to remain in the city for 
several years thereafter. Hermaniuk was not in Halyčyna, for example, 
when a conflict arose in the latter part of 1937 between the Belgian and 
Polish Redemptorists38 regarding the interpretation of the 1913 conven-
tion. The conflict was occasioned by Šeptyc’kyj’s donation of a former 
monastery in L’viv and a church to the Belgians in which several 
Redemptorists, among them De Vocht, were to take up residence. 

In the summer of 1938, Hermaniuk was back in Halyčyna39 for his 
priestly ordination in Holosko. He was ordained deacon on August 28 
and priest on September 4. The ordaining bishop was Nykolaj Čzarnec’kyj, 
Redemptorist and Apostolic Visitator for the Byelorussians in Poland 

35 Archive C.Ss.R. 4.10.3.1: chronica novitiatus, and the chronica choristarum.
36 For information regarding Holosko, see Archive C.Ss.R. 4.10.5: localia collegii 

St. Alfonsi. The judgment was likely written by the aforementioned Achiel Boels.
37 He studied under rector Albert Van Biervliet – a friend of later Cardinal L.J. Suenens 

– who was to combine his rectorate from 1946 with the function of general consultor for 
the congregation.

38 Archive C.Ss.R. 4.10.9: Note of 24 September 1937: ‘Quo ex documento constat 
conventum fuisse inter Prov. Bel et Pol. id quod sequuntur “Prov. Bel. In hac regione 
(galicia) fundationes accipere poterit pro fidelibus ritus Rutheni, non tamen in urbe 
 Leopoli.” Hujus autem exceptionis immemor, ego cum cons. meis in cons. die 27/4/37 
approbari Ruthenis in eadem urbe L. acceptationem domus cum oratorio publico… .’

39 For the chronology, see, for example, Archive C.Ss.R. 4.10.2.10.1: Index alphabe-
ticus RR Patrum qui nati sunt in V.-Prov. Lwow [L’viv], which lists him as number 16: 
Hermaniuk Maximus. Natus 30 Oct. 1911, Professus 29 Aug. 1933, Presbyter 4 Sept. 
1938.
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(he died in 1959 after 13 years in Russian exile40). Together with 
Šeptyc’kyj, Bishop Čzarnec’kyj41 was to remain a constant source of 
inspiration for Hermaniuk in terms of both spirituality and ecclesiology. 
In line with them – and in line with Josyf Slipyj – he was to consider the 
Ukrainian Greco-Catholic Church as a church with an authentic identity, 
located between the eastern and western traditions, in other words as 
a ‘third way.’42 Hermaniuk’s visit to the region of his birth was brief, 
however, as records place him back in Leuven in 1939, registered for a 
one-year baccalaureate (with credit for prior studies) at the Leuven 
 Faculty of Theology, where prolific students such as Roger Aubert and 
Charles Moeller were accompanying him at the time. He is one of the 
many Ukrainians who fled their homeland at the beginning of the war43 
– which placed Holosko in an extremely precarious position, cornered 
as it was by German, Polish and Soviet troops.44 So Hermaniuk spent 
the war years in his Leuven alma mater where he was first in his year. 
In 1940, he was the only baccalaureate student to graduate magna cum 
laude.45 The young Ukrainian Redemptorist scored exceptionally high 
grades in classes given by eminent professors of the day, among them 
Lucien Cerfaux, René Draguet and Albert De Meyer,46 and classes with 
strongly historical components (as well as in Hebrew, and at the Institute 

40 Archive C.Ss.R: 4.10.3.3: Chronica studentatis Vice Provinciae Belgicae ritus 
byzantini-slavici in Holosko, Anno 1938. Op p. 3: 28/08/1938: ordinatio R. Fr. Hermaniuk 
in diaconatu. In domo vice-provinciali a Excell. Čzarnec’kyj 1938 R. Fr. Hermaniuk ordin-
ationem sacerdotalem accepit.

41 Material related to Nykolaj Čzarnec’kyj (1884-1959) can be found in Archive C.
Ss.R. 4.10.8.1.

42 On Slipyj’s position, see J. Pelikan, Confessor between East and West: A Portrait 
of Ukrainian Cardinal Josef Slipyj (Grand Rapids, MI: Eerdmans, 1990).

43 On the repression of Ukrainian Catholics under the Nazis and communism see, for 
example, K. Boeckh, ‘“Liberalisierung” und Repression: Zur Praxis der Religionspolitik 
in der Ukraine während NS-Besatzung und stalinischer Herrschaft 1941-1953,’ in Religion 
under Siege. II: Protestant, Orthodox and Muslim Communities in Occupied Europe 
(1939-1950), ed. L. Gevers – J. Bank, Annua Nuntia Lovaniensia, 56 (Leuven: Peeters, 
2007), pp. 119-174; and, B.R. Bociurkiw, The Ukrainian Greek Catholic Church and the 
Soviet State (1939-1950) (Edmonton – Toronto: Canadian Institute of Ukrainian Studies, 
1996).

44 See the handwritten note from the prefect of Holosko (Oswald Dezitter, 1895-1966) 
dated 1939 in which he describes the last days of the study house in painstaking detail, 
and evokes the impossible situation in which those housed there found themselves. 
Archive C.Ss.R. 4.10.3.3.

45 Acta facultatis, 390: Dies promotionis statuitur et approbationi Rectoris Universitati 
proponitur 13 septembris, hora 11.30. […] IV. In ordine ad baccalaurei gradum in 
S.  Theologia. 2. R.D. Maximus Hermaniuk, e Nowe Selo (Ukraine) presb. Congregat. 
Ss. Redemptoris.

46 See the results recorded in AFT, Acta facultatis, p. 392.



64 K. SCHELKENS

for Oriental Languages). The Acta facultatis testify to the fact that this 
pattern of excellence continued throughout the licentiate programme 
that followed. His defense of the obligatory theses quas was rewarded 
with a summa cum laude in 1942.47

The background of Hermaniuk’s flawless study career is also interest-
ing. Leuven was not only afflicted by war during his years at the theology 
faculty, the faculty itself also experienced the effects of the Roman cen-
tralism that characterised the pontificate of Pope Pius XII. Discussion 
arose concerning the work of Vincenzo Buffon; and, René Draguet, one 
of Hermaniuk’s professors, was banned from teaching on account of his 
appeal for a positive theology.48 Likewise, in 1942 Gerard Philips was 
appointed to teach as maître de conférences alongside Jacques Bittremieux, 
deployed by Cardinal Van Roey as representative of a more Roman 
school.49 In short, Hermaniuk was witness to a difficult period in the 
history of Leuven’s Faculty of Theology, yet he was also to study under 
several faculty who would later play a significant role in Vatican II.50 
In 1943, the contours of his career started to acquire a sharper focus. 
He had in the meantime been a regular student of Msgr. Cerfaux – who 
had been appointed consultor to the Papal Biblical Commission in 1941– 
and he decided to specialise in patrology and exegesis. He defended his 
doctorate on La parabole chez Clément d’Alexandrie [The Parable in 
Clement of Alexandria]51 in 1943, but was only able to graduate two 

47 Theses quas annuente summo numine et auspice Beatissima Virgine Maria ex auc-
toritate rectoris magnifici Honorati Van Waeyenbergh et consensu S. Facultatis theologi-
cae praeside Henrico Wagnon … pro gradu licentiati in S. theologia … publice propug-
nabit Maximus Hermaniuk. Cf. AFT, Acta facultatis, p. 412.

48 R. Guelluy, ‘Les antécédents de l’encyclique Humani generis dans les sanctions 
romaines de 1942: Chenu, Charlier, Draguet,’ Revue d’histoire ecclésiastique 81 (1986), 
pp. 421-497. More recently, see the study on Draguet by W. De Pril, Theological Renewal 
and the Resurgence of Integrism: The René Draguet Case (1942) in Its Context, BETL, 
266 (Leuven: Peeters, 2016) and idem, ‘Between Historicism and Theologism: The 
 Relation between History and Theology in the Thinking of M.D. Chenu (1895-1990)  
and R. Draguet (1896-1980),’ in The Catholic Church and Modernity in Europe, ed. 
P.C. Beentjes, Tilburg Theological Studies, 3 (Münster: Lit Verlag, 2009), pp. 175-186.

49 M. Quisinsky – K. Schelkens, ‘Gérard Gustaaf Alfons Philips,’ in Biographisch- 
bibliographisches Kirchenlexikon, vol. X (Nordhausen: Bautz, 2010). See AFT: Diary 
Philips, Cahier 4, 27 Augustus 1942.

50 Detailed studies can be found in D. Donnelly – J. Famerée – K. Schelkens – 
M. Lamberigts (eds.), The Belgian Contribution to the Second Vatican Council, BETL, 
216 (Leuven: Peeters, 2008).

51 M. Hermaniuk, La parabole chez Clément d’Alexandrie (unpublished doctoral dis-
sertation, KU Leuven), 1943; Idem, ‘La parabole chez Clément d’Alexandrie: Définition 
et source de la théorie,’ ETL 21 (1945), pp. 5-60 represents a partial publication from his 
dissertation.
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years later as a result of the imprisonment of Rector Van Waeyenbergh. 
The jury on June 26, 1943 consisted of professors Cerfaux, Joseph 
 Coppens, and Fernand Van Steenberghen. On August 13, 1945 we read 
– in Wagnon’s handwriting – that Hermaniuk and Charles Moeller ad 
sacrum doctoratum promoti sunt [are promoted to the sacred doctorate].

In the meantime, the question whether Hermaniuk and his fellow 
 student Albert Van Roey should be considered doctores admissibiles ad 
magisterium had been answered.52 The Ukrainian Redemptorist, who was 
now proficient in Dutch, French and English, continued to work until 
June 6, 1947 when he was granted the degree of Magister in Theology 
based on a study entitled La parabole évangélique: Enquête exégétique 
et critique [The Evangelical Parable: An Exegetical and Critical 
Investigation].53 He continued with the general theme of his doctoral 
 dissertation, but he now explored it in greater detail and extended it to 
include the Old and New Testaments and the Apostolic Fathers. In the 
meantime, Hermaniuk had demonstrated his aptness in the application of 
historical criticism and had developed a preference for positive theology. 
Theology, for Hermaniuk, had to be biblically and patristically-oriented, 
and as a result he moved away from the classical neo-scholastic and 
manualistic theology that had often been taught in Leuven’s Redemptor-
ist student house. In this regard, Hermaniuk became a genuine inheritor 
of the so-called Louvain school in history and exegesis that developed in 
the preconciliar era.54

Andrej Šeptyc’kyj, whose homeland then found itself under Soviet 
authority, died in November 1944. The consequences of Soviet occupa-
tion were particularly traumatic for Ukrainian Greek Catholics in western 

52 Of all the doctoral students scrutinized that year, Hermaniuk achieved the highest 
number of points, spread over four years. See AFT, Acta facultatis, p. 434.

53 Published as M. Hermaniuk, La Parabole évangélique: Enquête exégétique et cri-
tique, Dissertationes ad gradum magistri in Facultate Theologica consequendum conscrip-
tae, Series II, 38 (Bruges – Leuven, 1947). See Acta facultatis, p. 490. Shortly thereafter, 
a number of professors from Leuven’s faculty of theology were invited to visit the Leuven 
Redemptorist community. See AFT: Diaries J. Coppens, 15 June 1947: ‘15/7/47 dinner 
with the Redemptorist fathers in honour of Fr. Hermaniuk […] Starter, bouillon, chops, 
chicken with apple sauce, pastries, ice cream, fruit, coffee.’ In the papers of Louvain 
rector Mgr. Honoré van Waeyenbergh, one finds photographs of the solemn celebration 
of Hermaniuk’s promotion to the degree of magister theologiae. See file 3237, in Kjell 
Corens, Inventaris van het archief van rector Honoré van Waeyenbergh, 1891-1971, Fasti 
academici, 3 (Leuven – Den Haag: Acco, 2011).

54 On this school, see K. Schelkens, ‘The Louvain Faculty of Theology and the 
 Modern(ist) Heritage: Reconciling History and Theology,’ Revue d’histoire ecclésiastique 
104 (2009), pp. 856-891.
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Ukraine. In April 1945, all of its eleven bishops, including public figures 
such as Vasyl Velyčkovs’kyj and Josyf Slipyj (Šeptyc’kyj’s successor), 
were arrested and imprisoned. In March 1946, roughly 200 priests were 
forced to sign a bull in L’viv whereby they renounced their union with 
Rome and pledged their ecclesial allegiance to the Russian Orthodox 
Church. This event was labelled as the pseudo-Sobor of L’viv, and was 
in itself an act of forced uniatism. The Belgian Redemptorists were 
expelled from the region. As a result, a new wave of Greco-Catholic 
Ukrainians joined the western diaspora, some of them in Belgium.55 
In Leuven and Beauplateau, Hermaniuk concerned himself where he 
could with the fate of Ukrainian refugees and students.56 He also dedi-
cated himself to teaching moral philosophy, Hebrew and sociology at the 
seminary in Beauplateau, commuting back and forth from Leuven until 
the pivotal year of his move to Canada in 1948.

4. From vIce-ProvIncIal to metroPolItan

It was only in the late spring of 1948 that plans for Hermaniuk’s emi-
gration to Canada became evident. This initially appeared to be related 
to problems concerning theological instruction at a number of study 
houses of the Ukrainian-Canadian vice-province, in Ituna (Saskatchewan) 
and Waterford (Ontario).57 The three most important study houses of 
the Ukrainian-Canadian vice-province, at that moment under the leader-
ship of vice-provincial Joseph Bala, were the foundations in Yorkton 
( Saskatchewan), Roblin (Manitoba) and Ituna. Hermaniuk was to leave 

55 See also in this context the pamphlet published by Collet, L’église ukrainienne au 
Congrès de Liège (Micheroux, s.d.), 16 pp., in which Hermaniuk’s work with refugees is 
evident.

56 For one thing, he was active as chaplain in the Werk der Oekraïensche uitwijkelingen 
[Ukrainian Refugee Action in Belgium] (Archive C.Ss.R. 4.10.1.7). In the period he spent 
preparing the publication of the magister thesis, Stanislas Čyryj stood in for him. Cf. 
Hermaniuk, La parabole évangélique, p. xi. In addition, Hermaniuk was also involved in 
the university-based Foyer des étudiants ukrainiens, which gained the support of Cardinal 
Tisserant from the Congregation for the Oriental [Eastern] Churches in the late 1940s. See 
Archive Waeyenbergh, files 7877-7878, in Corens, Inventaris van het archief van rector 
Honoré van Waeyenbergh, 1891-1971, note 54.

57 More on this can be found in Archive C.Ss.R. 4.7.2.9.3.1. It would appear from the 
Archive C.Ss.R. that De Ceuninck, the Belgian provincial at the time, conducted a special 
visitation in Ituna from 16-18 October 1947. The problems appear to be associated in the 
first instance with professors Korba and Šhavel’.
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for Canada with a number of other Ukrainians58 (including Stanislas 
Čyryj, his successor as chaplain to the Ukrainian refugee organisation in 
Belgium) to take up a post as professor. In the summer of the same year, 
available sources suggest that Hermaniuk’s superiors appeared to be intent 
on expediting his departure. On July 16, 1948, Albert Van Biervliet,  
 rector of Beauplateau and a close friend of Hermaniuk, wrote to the 
Canadian embassy: ‘The visa of one of the fathers, notably for Rev. Fr. 
Hermaniuk, is very urgent. The priest is of Ukrainian origin and has to 
in effect rejoin the vice-province of Yorkton to fulfill a very important 
function.’59 The ‘important function’ of which he wrote was that of vice-
provincial of the Belgian-Ukrainian Redemptorists for all of Canada. 
Hermaniuk was thus to follow in the footsteps of Delaere and Bala. 

Hermaniuk left Antwerp on October 8 and arrived in Newark, USA 
– where the congregation had a hospitium – on October 19. He was 
warmly welcomed there.60 A week later, he was at the study house in 
Waterford, Ontario (Canada) where Bala insisted that he teach his own 
courses in theology61 on account of the issues mentioned above. In spite 
of his new position and the many activities associated with it he organ-
ised a chapter of the vice-province in 1949, and he dedicated a consider-
able amount of time studying and improving the intellectual level of his 
surroundings. To this end, he established the journal Logos in 1950 and 
served as its editor-in-chief. 

Hermaniuk’s ministerial career made rapid progress and on January 
13, 1951, he was designated as auxiliary to Bishop Ladyka (Apostolic 
Vicar for the Ukrainian Greek Catholics from 1929, following Budka’s 
resignation) and he was then ordained bishop six months later on 

58 Bala was a confidant of both Šeptyc’kyj and Delaere. Archive C.Ss.R. 4.7.2.1/2: 
Letter from J. Bala, Waterford, of 25 June 1948: ‘to obtain permission to enter Canada 
for fathers Hermaniuk, Malančuk, Šyryj, and brothers Maslo, Kučmjak, Pierre et George, 
and for a young man to come to us as a coadjutor brother … .’ Trans. mine.

59 In Archive C.Ss.R. 4.7.2.1/2: Letter from Van Biervliet. Trans. mine.
60 Archive C.Ss.R. 4.7.2.1/2: Letter from Hermaniuk to provincial: ‘Yesterday, on 

October 18, I landed at noon in New York. … At my arrival Rev Fr. Krajevs’kyj told  
me I was impatiently awaited in Canada and that everyone was convinced that I was 
vice-provincial … .’ Trans. mine.

61 Archive C.Ss.R. 4.7.2.1/2: Letter from Hermaniuk to provincial, 25 October 1948: 
‘Tomorrow, on October 26, I depart for Waterford and then on to Yorkton, where in the 
course of this week the installation will take place. At Newark, I easily obtained permis-
sion for a six month stay in Canada. There I will see if it will be possible to directly 
request authorization to stay in this country, or whether it will be necessary to write first 
to the Canadian Consulate in Brussels. The big problem seems to be the student body and 
especially the question of the professors. Fr. Bala tells me that it is absolutely necessary 
that I reside in Waterford and offer courses in theology there.’ Trans. mine.
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June 29.62 On March 10 of the same year, Rome reconstituted the 
 Exarchate of Central Canada into the Eparchate of Manitoba. In 1956,  
on Ladyka’s death, the same territory was elevated to the status of 
Archeparchy of Winnipeg. On September 30 of that year, Hermaniuk was 
still in Yorkton celebrating the 50th anniversary of the presence of the 
Eastern Rite Redemptorists in Canada. On November 3 he was appointed 
the first Ukrainian Catholic Metropolitan of Winnipeg. Shortly thereafter 
he published his first pastoral letter in which he expressed vigorous 
objection to the Soviet communist policy of repression against the 
Ukrainian Orthodox Church in Ukraine.63

In another marker of the coming of age of the Ukrainian Catholic 
Church in Canada, in July 1961, the Belgium-Canada-Ukraine triad was 
fundamentally altered. The Ukrainian (Greek) Catholic vice-province 
was detached from Belgian provincial authority and was to function 
henceforth as the independent province of Yorkton. From that moment 
onwards, the Belgian Redemptorist provincial was no longer in charge 
of the Ukrainian Greco-Catholics in Canada.

5. From councIl Father to synod Father

5.1 Conciliar Preparations

Six years after his appointment as metropolitan, while Hermaniuk  
was busy preparing for the first provincial synod of his Archeparchy,64 
preparations reached their completion in Rome for the Second Vatican 

62 De Vocht, Pater Achiel Delaere, pp. 311-312.
63 M. Hermaniuk – C. Bohačevs’kyj – I. Bučko, Collective Pastoral Letter of 

the Ukrainian Catholic Hierarchy in the Free World on the Occasion of the Erection of 
the Ukrainian Catholic Metropolitan See in Winnipeg (Yorkton: Redeemer’s Voice, 
1957), 21 pp. The other two signatories were Konstantуn Bohačevs’kyj (1884-1961), 
Ukrainian Catholic Metropolitan of Pennsylvania – responsible for diaspora Ukrainians in 
the USA, and Ivan Bučko (1891-1974), associated at the moment with the Roman Curia 
and responsible for diaspora Ukrainians in Western Europe. Hermaniuk maintained 
 continuous contact with the latter throughout Vatican II.

64 The synod was to be held in Winnipeg on October 26-28, 1962, after Cardinal 
A. Coussa of the Congregation for Eastern Churches gave his fiat in February 1962. The 
decrees of the synod can be found in D. Motiuk, Eastern Christians in the New World: 
An Historical and Canonical Study of the Ukrainian Catholic Church in Canada (Ottawa: 
Met. Andrey Sheptytsky Institute of Eastern Christian Studies, 2005), pp. 311-407. This 
aspect is further discussed in this volume by D. Motiuk, ‘An Overview of the Ukrainian 
Greco-Catholic Church on the Eve of the Second Vatican Council,’ pp. 21-50 and 
G. Routhier, ‘Maxim Hermaniuk: The Promoter of Episcopal Collegiality,’ pp. 79-97.
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Council, which was to open on October 11, 1962.65 Pope John XXIII  
had established ten preparatory commissions66 whose task it was to edit 
schemas that were then to be discussed by the Council Fathers. Perhaps 
the most important of these commissions was the Preparatory Theo-
logical Commission. It numbered among its members several individu-
als with whom Hermaniuk had studied in Leuven, not the least of  
them Lucien Cerfaux and Gerard Philips, and it included Hermaniuk.67 
 Hermaniuk’s membership on the commission was somewhat exceptional 
in that he was not included on the list after an internal round of consul-
tations within the Holy Office, as was the custom. It would appear 
rather, according to evidence in the Archivio Segreto Vaticano, that  
he was one of the two commission members appointed directly by 
John XXIII68 as a result of the pope’s personal desire to see more  
representation from the Eastern traditions.69 This serves to illustrate 
 Hermaniuk’s rise to prominence. When four sub-commissions were 
established in 1961 within the Preparatory Theological Commission, it 
came as little surprise that he ended up in the same sub-commission on 
revelation as his former professor Lucien Cerfaux in a group made up 
for the most part of exegetes.

Old bonds were immediately restored, bonds that in reality had never 
been broken. This is evident from the fact that Hermaniuk was promi-
nently present in Leuven in 1955 at the Bible Study Days,70 and three 
years later at an international exegetical congress occasioned by Expo 

65 Beside the account of the diaries themselves, one finds valuable perspectives on 
Hermaniuk’s conciliar activities in J. Grootaers, ‘Foreword,’ in M. Hermaniuk, The Second 
Vatican Council Diaries of Met. Maxim Hermaniuk, C.Ss.R. (1960-1965), trans. J.Z. Skira, 
annotated K. Schelkens, Eastern Christian Studies, 15 (Leuven: Peeters, 2012), pp. 9-13; 
also see B.M. Daly, ‘Maxim Hermaniuk: Canadian Father of Collegiality at Vatican II … 
and After,’ in Vatican II au Canada: Enracinement et reception, ed. G. Routhier, Héritage 
et projet, 64 (Montréal: Fides, 2001), pp. 427-439. 

66 John XXIII, ‘Motu proprio Superno Dei nutu,’ AAS 52 (1960), pp. 433-437.
67 L’Osservatore Romano 100/166, 18-19 July 1960.
68 For a detailed reconstruction of the composition of the Preconciliar Theological 

Commission, see K. Schelkens, Catholic Revelation Theology on the Eve of Vatican II, 
Series in Church History, 41 (Leiden: Brill, 2009). For Hermaniuk’s role in the Precon-
ciliar Theological Commission, see pp. 69-70, 106-107 and 236-237.

69 This concern had everything to do with Roncalli’s earlier experience as nuncio.  
See, for example, F. della Saldda, ‘Die Erfahrungen Roncallis in Bulgarien (1925-1934),’ 
in Ein Blick zurück nach Vorn: Johannes XXIII., Spiritualität – Theologie – Wirken, ed. 
G. Alberigo – K. Wittstadt (Würzburg: Echter, 1992), pp. 53-72.

70 See F. Neirynck, Colloquium Biblicum Lovaniense: Journées Bibliques de Louvain. 
Bijbelse studiedagen te Leuven, 1949-2001, Studiorum Novi Testamenti Auxilia, 19 
( Leuven: Leuven University Press, 2001).
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’58 in Brussels.71 Hermaniuk’s knowledge of languages was also useful 
during the preparations for the Council as is evident from the diary 
entries of Sebastian Tromp,72 secretary of the Theological Commission. 
In spite of this, Hermaniuk’s contribution to the redaction of the schema 
on revelation De fontibus revelationis was rather limited. At the begin-
ning of the Council, the schema De fontibus was the subject of vigorous 
criticism. When Cardinal Alfredo Ottaviani defended the text in the 
 Central Commission prior to the opening of the Council and thereafter 
during the first period, Hermaniuk’s name was heard repeatedly. It is 
interesting to observe that Ottaviani referred to him as doctor lovaniense 
and refrained from identifying him as a metropolitan.73

Although he was a member of the sub-commission on revelation,74  
it would appear that Hermaniuk was much more interested in the sub-
commission of which Philips was a member: the Subcommissio de 
ecclesia. Hermaniuk’s support for an Eastern Orthodox ecclesiology did 
not go unnoticed. Although his ecclesiology attached great significance 
to union with Rome and to papal primacy, which was not typical of 
Orthodox theology, he never ceased to locate primacy within a vision  
of synodal and local ecclesial structures, characteristic of the Eastern 
traditions.75 Hermaniuk’s advocacy for such a conciliatory approach and 
his proposal for a permanent synod or college of bishops, together with 
the erudition and language skills he had acquired in Leuven, return time 

71 For the acts of this colloquium, see J. Coppens – A. Descamps – É. Massaux (eds.), 
Sacra Pagina: Miscellanea biblica Congressus internationalis catholici de re biblica, 
BETL, 12-13 (Paris – Gembloux: Duculot, 1959).

72 A. von Teuffenbach (ed.), Konzilstagebuch Sebastian Tromp, s.j., mit Erläuterungen 
und Akten aus der Arbeit der Theologischen Kommission, Bd. I/1 (Nordhausen: Bautz, 
2011), p. 73: ‘colloquium cum Archiep. Ruth. Maximo Hermaniuk (Winnipeg Canadae). 
Studuit theol. script. Lovanii, quare intelligit linguam Neerlandicam.’ 

73 See AD II, 2/1, pp. 534-535: ‘addendum est in ultimis sessionibus non solummodo 
adfuisse in subcommissione nominatos sed etiam alios in S. Scriptura expertos: v.gr. 
professor Schmaus, Monacensis, Exc.mus Hermaniuk, doctor theologiae Lovaniensis et 
alii.’ See also AD II, 2/1, p. 543, in which Ottaviani describes Hermaniuk on this occasion 
as ‘exegeta Lovaniensis.’

74 It is remarkable that his interventions had to do with questions concerning the 
 definition of the notion ‘historicity,’ a particularly Leuven-based interest.

75 See, for example, the meeting of the Theological Commission on March 6, 1962, 
about which we read in the diary of Yves Congar: ‘Mgr. Hermaniuk proposes, with force 
and calmness, a perspective of which he very rightly thinks would reach out to certain 
Orthodox. I see Msgr. Hermaniuk afterwards, I tell him that I would like to write some-
thing in the sense he desires’ [Mgr. Hermaniuk propose, avec force et calme, une vue des 
choses dont il pense très justement qu’il tendrait la main à certains Orthodoxes. Je vois 
Mgr. Hermaniuk après, je lui dis que je voudrais rédiger quelque chose dans le sens qu’il 
désire], in Y. Congar, Mon Journal du Concile, vols. I-II, présenté et annoté É. Mahieu 
(Paris: Cerf, 2002). Similar notes can be found in the diaries of S. Tromp and H. de Lubac.
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and again in his conciliar contributions, both in the preparatory period 
and during the Council itself. Hermaniuk’s intervention in the Prepara-
tory Theological Commission made him one of the first bishops to 
 seriously raise the issue of episcopal collegiality, long before the ecclesi-
ological debates of the Council’s second period.

5.2 Conciliar Highlights: Ecumenism and Collegiality

At the Council, Hermaniuk contributed actively to a variety of texts in 
which the Secretariat for Christian Unity (under Cardinal Augustin Bea 
and secretary Johannes Willebrands) had a role to play, namely Unitatis 
redintegratio (On Ecumenism), Orientalium ecclesiarum (On the Eastern 
Catholic Churches), and Dignitatis humanae (On Religious Freedom). 
His personal involvement in each of these domains is easy to trace and 
was greatly influenced by the historical context of his church in the dias-
pora and as well as under communist oppression. Of primary importance, 
however, is the fact that Hermaniuk was the most influential and, by far, 
the most active76 of the fifteen Ukrainian bishops present at the Council.77 
The fact that he was able to contribute to each of the aforementioned 
texts has to do with a degree of theological openness on his part and a 
readiness for change.78

76 A general study of Ukrainian participation at the Council can be found in 
W.  Dushnyck, The Ukrainian-Rite Catholic Church at the Ecumenical Council 1962-1965 
(New York, 1967). See also P. De Mey, ‘Metropolitan Hermaniuk and the Conciliar Work 
on Unitatis redintegratio and Orientalium ecclesiarum: A Comparative Study,’ in this 
volume, pp. 99-142.

77 For their activity as a group, see M. Tataryn, ‘Canada’s Ukrainian Catholics and 
Vatican II: A Guide for the Future or Struggling with the Past?,’ in Vatican II: Expé-
riences canadiennes – Canadian Experiences, ed. M. Attridge – C. Clifford – G. Routhier 
(Ottawa: Ottawa University Press, 2011), pp. 239-252. For a list of the Ukrainian bishops 
present at the Council, see G. Caprile (ed.), Il Concilio Vaticano II: Cronache del Concilio 
Vaticano II, vol. V (Rome, 1969), p. 173: M. Hermaniuk; A. Senyšyn; I. Bučko; N. Savaryn; 
I. Borec’kyj; A. Roborec’kyj; J. Šmondjuk; I. Praško; V. Malančyk; A. Sapeljak; 
J. Gabro; P. Kornyljak; J. Martynec’; A. Hornjak. This list omits H. Bukatko, who would 
have been listed under the Roman Catholic diocese of Belgrade, but nevertheless partici-
pated as a member of the Ukrainian bishops’ conference since he was an Eastern Catholic. 
Many of those interventions (together with those of several other Ukrainian bishops) were 
recorded in I. Cuplinskas, Vatican II and the USSR: Wishes and Interventions of  
the Bishops of the Roman Catholic Church and Participation of Representatives of the 
Orthodox and Armenian Churches (unpublished Licentiate Thesis, Leuven: KU Leuven, 
1994).

78 Hermaniuk’s active involvement in encouraging the Secretariat to invite Mstyslav 
Skrypnyk to the Council as representative of the Ukrainian Orthodox Church in  
the USA serves to illustrate this point. See L. Declerck, Les agendas conciliaires de 
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By way of illustration, brief reference can be made to the pointed 
 tensions that were evident from the beginning of the Council between 
the Secretariat for Christian Unity and the Ukrainian bishops. Established 
in 1960, the Secretariat had the authority to invite observers (observa-
tores) from other Christian churches to attend the Council. These included 
Vitali Borovoy and Vladimir Kotliarov, both representatives of the 
 Russian Orthodox Church.79 Given the historical background, it is hardly 
surprising that their presence in Rome – while Archbishop Slipyj of L’viv 
was still in Soviet prison80 – was experienced as particularly painful for 
the Ukrainians, who immediately set about planning a number of actions 
against the Russian presence at the Council and against communism tout 
court. Cardinal Bea and secretary Willebrands were particularly uncom-
fortable with activities of the Ukrainian bishops against the Russian 
observers, which were ultimately blocked by John XXIII.81 The Vatican’s 
Ostpolitik was geared to rapprochement with the Russian Orthodox 
Church, and often conflicted with the anti-Russian attitudes of the nation-
ally conscious Ukrainians. Despite these setbacks, Hermaniuk was none-
theless elected as a member of the Secretariat after a vote during the 
second period of the Council.82 From that moment, the Metropolitan of 

Mgr J. Willebrands, Secrétaire du Secrétariat pour l’unité des Chrétiens, Instrumenta 
Theologica, 31 (Peeters: Leuven, 2009), 26 November 1963. Hermaniuk’s pioneering role 
sometimes led to situations of conflict, both within the Ukrainian episcopate and with 
fellow bishops of the Canadian Latin Rite. Also see, for the tensions within the Ukrainian 
Catholic hierarchy, K. Schelkens, ‘From One Exile to Another: Metropolitan Josef Slipyj 
at Vatican II,’ Ukrainian Quarterly 67 (2011), pp. 73-93.

79 On their presence, see, for example, V. Borovoj, ‘Il significato del Concilio Vaticano 
II per la chiesa ortodossa russa,’ in Vatican II in Moscow (1959-1965), ed. A. Melloni 
(Leuven: Peeters, 1997), pp. 73-89.

80 Slipyj was freed on January 26, 1963 on the intervention of Norman Cousins (and 
his contacts with John XXIII, N. Chroestjov, and J.F. Kennedy) and arrived in Rome on 
February 9, 1963. See N. Cousins, The Improbable Triumvirate: J. Fitzgerald Kennedy, 
Pope John, Nikita Khrushcev (New York: W.W. Norton, 1972). For a recent historical 
reconstruction of the events, see K. Schelkens, ‘Vatican Diplomacy after the Cuban 
 Missile Crisis: New Light on the Release Josef Slipyj,’ Catholic Historical Review 97 
(2011), pp. 679-712. For Slipyj’s own accounts of his imprisonment and liberation, see 
his personal memoirs in Josyf Slipyj, Spomyny [Memoirs], ed. I. Dac’ko – M. Horjača,  
3rd edition (Rome – L’viv: Ukrainian Catholic University Press, 2017).

81 More in Declerck, Les Agendas conciliaires de Mgr J. Willebrands, Oct. 23-27, 
1962. See also further details on relations with the Russians in J.Z. Skira, ‘Fostering  
Dialogue and Promoting the Reception of Vatican II among Ukrainian Canadians,’ in this 
volume, pp. 200-201.

82 Hermaniuk had figured in an international list of candidates compiled with a view 
to expanding the conciliar commissions. He was elected member of the Secretariat 
for Christian Unity with no fewer than 1,641 votes, the highest registered number. See 
AS II/6, p. 307.
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Winnipeg actively contributed to drafting and editing the Secretariat’s 
texts, including the text on religious freedom.

Two central themes are evident in Hermaniuk’s involvement in 
the Council, both of which are appropriately combined in the person of 
the metropolitan: ecclesial unity and ecumenism on the one hand, and 
episcopal collegiality on the other. He delivered conciliar addresses on 
both issues that found considerable favour among the Council Fathers. 
For example, during the conciliar debates on the schema De oecume-
nismo in October 1964, as part of the Council’s third period, Hermaniuk 
(as member of the Secretariat for Christian Unity) was charged with 
the task of introducing the third chapter of the text on dialogue with the 
Orthodox Churches to the Council Fathers. At a meeting of the Secre-
tariat a few days earlier, Hermaniuk had asked to be allowed to present 
his own historically underpinned approach to the schism of 1054. He was 
given the opportunity to do so on October 7, 1964, as recorded here in 
his conciliar diary: 

[B]efore proceeding to the discussion, the moderator of the Council, Cardinal 
Suenens from Belgium, called me to read my report on the first part of the 
third chapter of the decree On the ecumenical movement, which speaks 
about: historical, liturgical and disciplinary peculiarities of the Eastern 
Churches. My report made a very nice impression, especially the presen-
tation on the excommunications of Cardinal Humbert (a papal legate) 
against Patriarch Cerularios and his adherents, where Cardinal Humbert 
accused them of all heresies known at that time in Christ’s Church, while, 
in reality, in this whole conflict … was not about any dogma. As an exam-
ple of this, which one can cite, is the lack of a correct understating of the 
Christian East. [This] made a great impression on everyone. At the time 
of the same congregation, the personal representative of the Patriarchate 
of Constantinople at the Council, Fr. Archimandrite Scrima, with emotion 
declared to me that this is in his opinion the highest degree of the ecu-
menical spirit of this Council. Many of the Eastern Bishops and Latin 
theologians congratulated me very much for this.83

Hermaniuk’s intervention was significant since it attracted the attention 
of the press84 together with that of Athenagoras I, Ecumenical Patriarch 

83 See Hermaniuk’s report (relatio) De ecclesiarum orientalium peculiari considera-
tione (AS III/4, pp. 10-13 at p. 12: ‘ut ex historia hodie constat, in tota lucta hac nulla 
veritas dogmatica revera in dubium vocata fuisset’). See also A. Wenger, Vatican II: 
 Chronique de la quatrième session (Paris: Centurion, 1966), pp. 450-452; and A. Scrima, 
‘Rom und Konstantinopel nach der Nichtigkeitserklärung der Banbullen,’ in Orthodoxie 
und Zweites Vatikanum, ed. F. Hummer (Vienna: Herder, 1966), pp. 185-191.

84 The speech drew immediate press attention. See, for example, H. Fesquet, ‘Respon-
sabilité de Rome,’ Le Monde (9 October 1964) and R. La Valle, Avvenire (8 October 1964).
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of Constantinople and Pope Paul VI. During the fourth period of the 
Council, Athenagoras made it known that he wished to revoke the 1054 
anathemas exchanged by Humbertus a Silva Candida and Cerularios. 
A further quotation from Hermaniuk’s conciliar diary, in this instance 
from one of the last days of the Council (December 7, 1965), reveals the 
prophetic nature of his intervention:

Today’s congregation will remain an unforgettable event in the life of the 
Church of Christ. During that congregation the Holy Father solemnly  
proclaimed the invalidity of the excommunication cast by the papal legate 
Cardinal Humbert against Patriarch Cerularios in 1054, and officially 
bestowed a document of this historical act to Metropolitan Meliton of Sarda,85 
the official representative of Athenagoras, the Patriarch of Constantinople.86

The second central theme in the diaries is that of episcopal collegiality. 
It is widely known that Vatican II represented an ecclesiological balancing 
act with respect to Vatican I, which placed particular emphasis on the 
primacy of the pope. While Hermaniuk was not responsible for writing 
the core texts in the collegiality debate at Vatican II, his influence in the 
matter was important nevertheless. Hermaniuk, for example, was one of 
the first in the conciliar preparations to introduce the issue when he under-
lined the importance of synodality. During the preparatory period he 
insisted within the Theological Commission on the importance of a con-
fluence of collegiality and primacy. His intervention in 1962 brought him 
the support of theologians such as Yves Congar and Gerard Philips. He 
maintained the same position during the Council itself. During interven-
tions on October 1 (De Ecclesia)87 and November 7, 1963 (De episcopis),88 
he called repeatedly for the establishment of an apostolic synod: a perma-
nent episcopal synod in service of the papacy. This gained the support, 
once again, of Congar, but also of other Eastern bishops, such as Neo-
phytos Edelby.89

85 For the speech of Meliton, see Tomos Agapès, Vatican – Phanar (1958-1970) (Rome 
– Istanbul: Polyglotte Vaticane, 1971), pp. 294-297.

86 The common declaration of Paul VI and Athenagoras of Constantinople can be 
found in AS IV/7, pp. 52-54. It was also noticed by the press, often with explicit reference 
to Hermaniuk’s role. See, for example, the contribution ‘Rome et Constantinople 
regrettent les sentences d’excommunication,’ Informations catholiques internationales 
254 (15 December 1965), pp. 27-29, and Osservatore Romano (8 December 1965). Also 
see K. Schelkens, ‘Envisager la concélébration entre catholiques et orthodoxes? Johannes 
Willebrands et Athénagoras de Constantinople,’ Istina 57 (2012), pp. 142-146.

87 For the speech, see AS II/1, pp. 370-372; and for Congar’s reactions see his, Mon 
Journal du Concile; cf. also Daly, ‘Maxim Hermaniuk,’ pp. 427-439, especially 431ff.

88 AS II/4, pp. 513-516.
89 N. Edelby, Il Vaticano II nel diario di un vescovo arabo, ed. R. Cannelli (Milan: 

San Paolo, 1996), p. 155.
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Hermaniuk was thus overjoyed when Paul VI established the initial 
structures for a permanent episcopal synod at the end of the Council.90 
While Hermaniuk supported in large measure the opinion of Maximos 
IV Saïgh in the matter91 – who also wanted sufficient attention to be 
focused on the rights of the patriarchs – he also saw this as an official 
confirmation of an Eastern Christian approach to synodality and collegi-
ality. Hermaniuk’s reading of the conciliar option for collegiality for him 
also opened the door to further Catholic-Orthodox ecumenical dialogue. 
From a theological perspective, it would appear that Hermaniuk’s insist-
ence on collegiality had close affinity to the articles of the Union of 
Brest-Litovsk’ of 1595-96,92 as a unique model of union without uni-
atism.93 Hermaniuk never mentions the Union of Brest – probably 
because he did not think it opportune in ecumenical terms – but the way 
in which he binds (patriarchal) synodality with primacy harkens continu-
ously back to this union as a model and point of departure for his  
concerns. This is evident in the context of his contributions to both the 
conciliar debate on ecumenism and the debate on collegiality.94

5.3 Post-Conciliar Accents

At the 1969 episcopal synod, which he attended with Slipyj95 and  
several other Ukrainian bishops,96 four years after the closure of the 

90 On September 15, 1965, Cardinal Marella read out the motu proprio Apostolica 
Sollicitudo (AS IV/1, pp. 19-24) whereby Paul VI established the foundational structure 
of what was to be a permanent episcopal synod. For Hermaniuk, this was a practical 
manifestation of collegiality. See Diary Hermaniuk, 15 September 1965.

91 See his conciliar intervention on 7 October, 1963, in AS II/2, pp. 238-240.
92 This synod led to the ecclesial union resulting in the birth of the Ruthenian-Ukrain-

ian Catholic Church. See A. Theiner, Vetera monumenta Poloniae et Lithuaniae, vol. III 
(Rome, 1863), pp. 234-237.

93 See B. Dupuy, ‘L’union de Brest jugée avec le recul du temps,’ Istina 35 (1990), 
pp. 17-42.

94 The same can be said for Hermaniuk’s post-conciliar exertions. See S. Keleher,  
‘The Kievan Church Study Group: “Impossible Dialogue”?,’ in Four Hundred Years 
Union of Brest (1596-1996): A Critical Re-Evaluation, ed. B. Groen – W. Van den Berken, 
Eastern Christian Studies, 1 (Leuven: Peeters, 1998), pp. 182-192, at p. 188. For a critical 
assessment of his approach to collegiality in the Canadian context, see M. Tataryn, ‘Bring-
ing or Blocking the Winds of Change: Metropolitan Hermaniuk, Vatican II and the 
Archeparchy of Winnipeg,’ in this volume, pp. 171-188.

95 For Slipyj’s role, see ‘Les travaux du Synode. Première partie: Introduction doc-
trinale: Résumé du rapport du Cardinal Seper,’ La Documentation Catholique 1550 
(2 November 1969), p. 966.

96 AFT, Archive J. Grootaers, Synode 1969/2: C.I.P. dossier, also mentions A. Senyšyn, 
A. Kociško.
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Council, Hermaniuk immediately reverted to the role he had played at 
Vatican II, and in a remarkable manner.97 In the observations on the 
Instrumentum laboris redacted in January 1969, the metropolitan of 
 Winnipeg insisted once again on the importance of a Synodus Permanens 
in Rome.98 The interpretation he gave to the latter, however, was par-
ticularly far-reaching. He insisted on a bold and thoroughgoing renewal, 
suggesting that Rome’s curial congregations and secretariats should be 
subordinated to the synodal structure, and proposing that they function 
as commissions of the permanent synod.99 He also argued that the per-
manent synod should be combined with five yearly synods, which would 
focus more attention on the local churches. This, Hermaniuk repeated, 
was Vatican II’s doctrine of collegiality in concrete form. He insisted, 
moreover, on the importance of the presence of both priests and lay 
experts in each of these synods. Synodality as an expression of the  
collegiality of bishops on the universal level was seen by Hermaniuk as 
a ministry of oversight for the entire Catholic Church. In its local expres-
sion for the Eastern Churches, such synodality had as its immediate task 
ministry for a local church and as an affirmation of a degree of autonomy 
of patriarchates.

Hermaniuk’s experiences in Belgium continued to influence his min-
istry in Canada many years after Vatican II. In 1981, he laid the first 
stone of a major inter-eparchial seminary for Ukrainian Greco-Catholics 
in Canada. In 1983, he was appointed by Pope John Paul II as a member 
of the papal commission for revising the code of canon law for the Eastern 
churches. After submitting his resignation in 1986, Maxim Hermaniuk 
continued to function as metropolitan of Winnipeg until 1993 (passing 

97 Hermaniuk’s double role meant that he not only supported Slipyj here, but also 
Alexander Carter – bishop of Sault Ste Marie (Canada) – who made vigorous appeals in 
the name of the Latin Catholic Canadian episcopate for Lumen gentium’s idea of collegi-
ality to be taken seriously. See, for example, Daly, ‘Maxim Hermaniuk,’ p. 435, and 
B. Daly, Remembering for Tomorrow: A History of the Canadian Conference of Catholic 
Bishops (Ottawa, 1995), pp. 162-516.

98 AFT, Archive J. Grootaers, Synode 1969/1: M. Hermaniuk, Animadversiones et 
suggestiones Metropoliae Winnipegensis Ucrainorum in Canada super argumentum in 
proximo Extraordinario Synodi Episcoporum Coetu disceptandum, Romae, mense octobris 
1969, 1: ‘Id quod vocatur in structura actuali “Coetus extraordinarius” deberet transmutari 
in futurum in Coetum permanentem, ad modum Synodis Permanentis – Synodus endemu-
sae – Constantinopoli existentis.’

99 AFT, Archive J. Grootaers, Synode 1969/1: M. Hermaniuk, Animadversiones et 
suggestiones, 1: ‘Hic coetus, qui practice vocari possit “Synodus Permanens,” compositis 
ex iisdem membris quibus constat hodie, coadunari possit ad deliberandum bis vel ter per 
annum, secundum necessitatem, dum Congregationes Romanae et Secretariatus existentes 
apud Sedem Apostolicam continuo agerent ut commissiones huius Synodi Permanentis.’
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away three years later on May 3, 1996).100 Immediately after his retire-
ment, this alumnus lovanienses returned unsurprisingly to academic 
 matters. One of his final achievements was to revive the then defunct 
journal Logos, in its new guise as a journal dedicated to dialogue with 
the Orthodox Church in the spirit of the Second Vatican Council.101

100 C. Guly, ‘The Life and Times of Maxim Hermaniuk,’ Ukrainian Weekly 19/64 
(12 May 1996).

101 See Hermaniuk’s, ‘The New Appearance of Logos is a Necessity for the Contem-
porary Catholic Church,’ Logos: A Journal of Eastern Christian Studies 34/1-2 (1993), 
pp. 1-3; and ‘La Mission et l’avenir de l’église catholique ukrainienne,’ Logos: A Journal 
of Eastern Christian Studies 35 (1994), pp. 257-275.




